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The Hannah Whitall Smith 
Collection 
by Michael Paul Boddy 
Hannah Whitall Smith's book, The Christian's Secret of a Happy 
Life, has been a religious devotional classic for over 100 years. Its 
simple holiness message has had an impact on the lives of millions of 
individuals. A check of general bibliographic sources uncovered over 
30 different English language editions of this title since its original 
publication in 1875; a strong testimony to its continued popularity 
and worth. In addition, Mrs. Smith authored at least 18 other 
books. 
The reader can perhaps understand the excitement that began to 
develop in the B.L. Fisher Library last October when Dr. Melvin 
Dieter called from Oxford, England to ask if the Library would be 
interested in purchasing the religious portion of Mrs. Smith's papers. 
Dr. Dieter, Professor of Church History at Asbury Theological 
Seminary, was on sabbatical at that time researching the lives of 
Hannah Whitall Smith and her husband, Robert Pearsall Smith, as 
part of his continuing investigation into the history of the Holiness 
Movement. He had been working in the Smith family archives at the 
home of Barbara Strachey Halpern, Hannah's great-granddaughter, 
when the possibility of the purchase arose. We immediately 
encouraged Dr. Dieter to explore the possibility further. When he 
called that week to tell us that our offer had been accepted, we were 
overjoyed. 
It was not until later, however, when Dr. Dieter returned to 
Wilmore with the materials that those of us in the Library discovered 
the full extent of the purchase. Mrs. Smith(and her descendants) had 
not only collected personal materials related to the evangelistic work 
in which she and her husband had been involved, but she also 
gathered books, pamphlets, newspaper clippings, and memorabilia 
Michael Paul Boddy is Assistant Professor of Bibliography and 
Research and Acquistion and Archival Services Librarian at 
Asbury Theological Seminary, Wilmore, Ky. 
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on a large number of religious groups and reform movements. 
The following essay by Dr. Dieter attempts to place the collection 
within the context of the Smiths' lives. Selected items, illustrative of 
the types of materials in the collection, follow the essay's 
chronological divisions. 
The collection contains over 3400 individual items. The large 
number of letters to Mrs. Smith, over 750, provide a unique glimpse 
into a multifaceted life. Their content ranges from thank you notes 
from admirers of her book, The Christians Secret of a Happy Life, to 
strategy suggestions for the international temperance movement. 
Holographs from well-known religious figures of the time are 
prominent; e.g., A.S. Booth-Clibborn, Basil Wilberforce, and 
Andrew Jukes, as are communications from other notables, e.g., 
George MacDonald, William James, Susan B. Anthony, and Walt 
Whitman. A particularly valuable group of 48 letters was written to 
Mrs. Smith by Frances Willard, a prominent figure in American and 
international temperance work. 
The collection includes 34 individual photographs of Hannah and 
family members, plus three excellent shots of Frances Willard. In 
addition, a photo scrapbook contains 156 mounted photographs 
recording the Brighton Convention, Robert Smith's 1875 evangelis-
tic tour in Europe, and numerous English Quakers. Many of these 
relatively early photographs were probably taken by Robert himself. 
Another significant portion of the collection is the "religious 
fanaticism" section. These materials formed the basis for the book, 
Religious Fanaticism, which was compiled by Ray Strachey, 
Hannah's granddaughter, after Mrs. Smith's death. The items, 
approximately 2000 in all, provide a fascinating insight into the 
religious ferment of the 1890s and 1900s. Collections of materials on 
men like Alexander Dowie (founder of The Christian Apostolic 
Church, Zion, Ill.) and William Harris (founder of The Brotherhood 
of New Life) are particularly rich. Accounts of early pentecostal 
revivals in England are numerous. Over 60 religious groups are 
represented ranging from the "Abode of Love" (J.H. Pigott) to the 
"Pentecostal Dancers" to the "Sun Worshippers" of Ottoman Zar 
Adsht Hanish. 
In addition to the archival materials, there are over 9000 
photocopied pages from the Smith family archives, materials which 
were not available for purchase at that time but which provide 
invaluable aid in studying the collection. Copies of journals and 
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letters by Hannah Whitall Smith help to fill in an otherwise 
incomplete picture depicted in the correspondence to her and in her 
printed works. 
The collection is being arranged and cataloged at this time. When 
these processes are complete, a comprehensive research aid will be 
available to individuals interested in this subject area. Although 
access to some parts of the collection is presently restricted, requests 
from researchers for access to limited portions of the collection will 
be considered. 
A Special Thanks 
The B.L. Fisher Library, as well as the Asbury Theological 
Seminary community as a whole, would like to thank Mrs. Barbara 
Strachey Halpern for the opportunity to purchase this valuable 
collection. Her concern that these materials be placed where they 
would receive proper respect resonates with the Library's desire to 
collect and preserve the history of the Holiness and other related 
movements. Through her gracious gesture, a significant period in the 
early development of this movement, and in modern history in 
general, will be better understood. 
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Hannah Whitall Smith ( 1832-1911) 
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The Smiths - a Biographical 
Sketch with Selected Items 
from the Collection 
by Melvin E. Dieter 
Hannah Whitall Smith, her husband Robert Pearsall Smith, and 
their children have presented a stark anomaly to the many 
biographers and historians who have tried to tell their story. Because 
of the radical dichotomies which must be wrestled with in the telling, 
the story of this remarkable Quaker family often has not been told 
with balance, depth of understanding, and wholeness. 
The generations of Smiths who followed Hannah and Robert were 
completely immersed in a world of intellectual ability and literary 
talent. This assured that records of these exceptional people would 
be published and widely read. The philosophical ambience of that 
milieu, however, was strongly agnostic, contributing to more 
negative representations of the religious movements with which the 
Smiths were involved than might have been reported by interpreters 
with a transcendental view of reality. 
Mrs. Barbara Strachey Halpern, the Smiths' great-granddaughter, 
is the first to look at the history from a broader perspective. Mrs. 
Halpern's interest in a view from "another side" encouraged me to 
research in the family collection at her home in Oxford last fall. Her 
generosity also made it possible for Asbury Theological Seminary to 
purchase the "religious collection" section of the Smith family papers 
for the B.L. Fisher Library. 
The anomaly presented by this family's history is created by the 
two, almost mutually contradictory, historical images which Robert 
and Hannah seemed to reflect as they played out their public roles in 
two quite different nineteenth century worlds. The one image is 
created by their prominent involvement in the Holiness, Higher-Life 
Melvin E. Dieter, Ph.D., is Professor of Church History at Asbury 
Theological Seminary, Wilmore, Ky. 
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movements of the post-Civil War period. The footsteps of these lay 
evangelists still echo through the halls of contemporary American, 
English, and Continental evangelicalism. 
Their abrupt withdrawal from that world of public evangelism in 
camp meetings, churches and deeper-life conferences eventually led 
them into a very different world. Their circle of friends then included 
English lords and ladies, prominent churchmen, and such renowned 
figures as Walt Whitman and Henry and William James. The Smiths' 
daughter Mary was first the wife of Frank Costelloe and then of 
Bernard Berenson; their daughter Alys was the first wife of Bertrand 
Russell; and their son Logan became an author of some reputation 
while a professor at Oxford University. Mary, Alys and Logan's 
friends became leaders in many of the radical reform movements of 
early twentieth century England. The ethos of the Bloomsbury cult, 
of the Fabian socialists, or of the Keynesian economists was so 
radically opposed to the ethos of American holiness revivalism that it 
is very difficult to develop a method of interpretation which enables 
us to adequately understand a woman like Hannah Whitall Smith. 
To the end of her long and influential life, Mrs. Smith walked in both 
worlds with some sense of personal integrity and spiritual wholeness. 
A brief outline of the story is all we can present here. A series of 
biographical paragraphs will serve to tie together representative 
letters and memorabilia from the collection. I hope at some future 
time to deal more fully with the enigmatic Smiths, Robert and 
Hannah, by developing the religious and theological contexts of the 
data available in an effort to broaden understanding of both them 
and the movements in which they played influential leadership roles. 
The Early Years: to 1865 
Philadelphia Quakers, Robert Pearsall Smith (1827-1898) and 
Hannah Whitall Smith (1832-1911), were both born into families of 
note in the Quaker establishment of the Philadelphia-New Jersey 
area. Robert's family line ran back on his father's side to James 
Logan, staunch Quaker of colonial Pennsylvania fame and personal 
secretary to William Penn. His father, John Jay Smith, and his 
mother, Rachel Pearsall of Flushing, Long Island, were both 
birthright Quakers. John Smith was a printer and publisher who also 
served as the librarian of the Philadelphia public library - a kind of 
hereditary position entrusted to the Smiths in recognition of the 
invaluable Loganian collection James Logan had donated to the 
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library company. The Smith's share in the development of the Laurel 
Hill Cemetery in Philadelphia contributed significantly to the 
family's financial resources. 
Hannah Tatum Whitall married Robert Pearsall Smith in June 
1851 at the age of nineteen. Hannah was the daughter of John Michel 
Whitall and Mary Tatum, also birthright Quakers. Her family was 
living a very comfortable life on the financial resources provided by 
the profitable Whitall-Tatum glass plants in southern New Jersey at 
the time of her marriage. From the adoption of the name Whitall-
Ta tum Company in 1858 to the company's merger with the 
Armstrong Cork Company in the l 930's, Whitall-Tatum was a name 
to be reckoned with in the American glass industry. Much of the 
history which follows would not have been possible without income 
from the family business. It freed Hannah and Robert to move about 
easily with minimal financial concern. Their avocations, either in 
evangelism or in giving support to their children, easily became their 
vocations. The early years of marriage were happy ones for the 
Smiths. Hannah and Robert were both close to their families. Robert 
was busy with his publishing concern, becoming a map publisher of 
some note. Eventually, he joined the Whitall-Tatum firm, often 
traveling extensively as a sales representative for the com-
pany. 
In 1865 Smith was made resident manager of the Whitall-Tatum 
works at Millville, New Jersey. Hannah was particularly perturbed 
by the move from the pleasant living of Germantown to the drab mill 
town of southern New Jersey. But the move changed the entire 
course of the couple's future. It was through the influence of the 
Methodist factory workers of Millville that both Hannah and Robert 
learned of the Methodist doctrine of entire sanctification and the 
Spirit-filled life. Hannah saw the light of full salvation as a Methodist 
woman was giving her testimony to the experience at a prayer 
meeting. Robert finally received the "blessing" at the first great 
holiness camp meeting of the National Camp Meeting Association 
for the Promotion of Holiness at nearby Vineland, New Jersey in the 
summer of 1867. 
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Hannah in 1851, age 19, 
just before her marriage to Robert. 
Hannah Whitall Smith. Journal entry for March 16, 1857. 
IO 
I have under consideration a very important subject. I am 
twenty five years old, with I suppose average female 
abilities, and a love of study for its own sake, but with the 
usual female superficial miserable apology for an education. 
For many months I have been maturing a plan by which I 
might do something for the cause of female education in our 
Society or in this state. But of course until I am myself well 
educated I can do nothing. The question I am at present 
The Smiths - a Biographical Sketch 
trying to decide is as to whether it is possible for me yet to 
educate myself. A full college course requires four years. 
That would make me at thirty a well educated women. 
Robert and I have talked it over, and have proposed to 
ourselves that I should have a Master to prepare me for the 
the Junior class at Haver/ ord. That then in about two years 
should move near there, and l should enter the school as a 
student and graduate. Of course then l must procure a 
governess for the next four years for my children, as I should 
be obliged to leave them more or less under her care. I must 
be very diligent in all my household duties, and my wifely 
attentions. I must not fail in anything as a true woman or a 
true mother. And I must make up my mind to great 
opposition. The children I think the most about. But by 
never leaving them for social visiting or pleasure taking, and 
by learning to study when with them, I think I could perhaps 
manage it. It will require great energy and perseverance and 
a good-deal of self-sacrifice, and l want to look every 
difficulty full in the face before encountering them. I know I 
am lazy and weak, and that my mind is in a sad chaos. I 
know it will be an almost superhuman work to make a good 
scholar out of my elements, yet I do feel a capability within 
for something far more than l have yet attained intellectu-
ally. The first question however is one I have not mentioned 
- will it be walking in the path my Heavenly Father has 
prepared for me? If it will be, then l need feel no anxiety 
about my being enabled to carry it out through every 
difficulty; and I believe ifit is not the path He would have me 
walk in, I do not desire to enter it. l must pray for light upon 
this question, and must try to decide it, only under the 
influence of God's Holy and Guiding Spirit. 0 Father, be 
near me now, I entreat thee I 
Hannah Whitall Smith. Journal entry for September 13, 1858. 
My heart is filled with the exceeding preciousness of 
Jesus. Blessed Saviour I And l am lost in wonder at the 
realization of His infinite mercy to me. who am so utterly 
unworthy of the least favor from His Hands. How could He 
be so tender and so loving? I can write the words - "It is all 
of free grace" but they but feel convey the deep sense I have 
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of the infinite (reeness of this grace. While we were yet 
sinners Christ died/or us, could anything be more free than 
this? I long more and more to rest in this simple truth. I have 
so long bewildered myself with trying to work out my own 
righteousness and have found such weariness in it, that /feel 
as if I could hardly appreciate deeply enough the blessed rest 
there is for me at the feet of Jesus. "He was madesinfor us 
who knew no sin that we might be made the righteousness of 
God in Him." No wonder the Apostle cried out from afull 
heart "Thanks be unto God for His unspeakable gift!" And 
what earnestness should be wrought in me by this glorious 
gospel - what zeal, what tenderness of conscience, what 
carefulness, what watchfulness, what prayerfulness! I long 
to devote my whole self to my dear Master's service to have 
my eye single to His glory, and my heart intent on pleasing 
Him. 
!Ille 
B.\l'TI S .\I. 
:'>1Rt') E. Beck. 
'1.onben 
r ni a-::s1•:--. TllAl''I' 1 \ 
No 21 
Mary E. Beck: The Lord's 
Supper and Baptism. 
London: Friends Tract Asso-
ciation, 1890. 
Beck was a Quaker preach-
er and close friend of Hannah. 
The two women were involved 
in Quaker reforms; e.g. the 
introduction of baptism and 
communion into Quaker reli-
gious practices. 
Hannah Whitall Smith. Extract from journal entry for January 31, 
1859. 
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Robert and /, after prayerful consideration believe it to be 
our duty to resign our right of membership in the Society of 
The Smiths - a Biographical Sketch 
Friends. Our reasons are first that we believe there ought to 
be fill Sects in the Church of Christ. Secondly that though in 
many things our own peculiar Sect has testified to the minor 
truths of Christianity, it is lacking, both in the writings of its 
standard authors, and in the preaching of the majority of its 
ministers, and in the teaching given to the young, on the 
central Truth of Christianity - on the fact of the complex 
and finished salvation offered to us in Christ, our perfect 
Saviour. It is a bitter trial to us to leave Society. l have 
suffered for it far more than lever did from anything else 
and have tried to escape the trial. It has only been by "casting 
all my care" in it on the Lord that I have been enabled to get 
through it at all. But this has comforted me and given me 
peace . ... And it is very sweet to be thus brought to a simple 
dependence upon my dear Saviour alone so that if l only 
thought of myself, I would not even want one single bit of 
this suffering to be lessened. But the thought of causing 
suffering to others, above all to my darling father and 
mother is agonizing to me. Today it seems as if I could not 
bear it, and I have been asking my Heavenly Father if He 
cannot let me die. l would love to live and work for my 
Saviour, since l know that for all Eternity this is the only 
time when I can work for Him; but I am the cause of so much 
unhappiness to others that I think perhaps the kind Lord, 
who loves all His children will, for the sake of their peace, 
allow me to die now very soon. It would be hard I know to 
leave Robert and Franky, but Robert would be so happy to 
have me safe - asleep in Jesus - and the Lord would take 
care of Franky. I hope I am not shrinking from suffering on 
my own account; but it is terrible to me to think of causing 
my darling father and mother so much suffering, and l do 
hope the dear Lord will just take me where I cannot trouble 
them any more. Then the next time we meet it will be on that 
glorious day when our King comes in the clouds of the air to 
judge and rule the world, and all differences will be done 
away then. 
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, 
Isaac and Anna Braithwaite, c. 1860. The Braithwaites were long time 
friends of the Smiths and prominent Quakers. 
Hannah Whitall Smith. Extract from journal entry, May 11, 1868. 
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I have to confess tonight with deep abasedness of soul 
before God that I am a poor miserable sinner in His sight! 
The question I asked myself last night revealed to me the 
unbelief and rebellion of my heart. If ound that l £!2!4l!l not 
trust Jesus unconditionally for the future; and further and 
worse, that l was cherishing hard thoughts of Him because 
He did not bless me as l desired! I have passed a day of 
intense wretchedness. l seemed to lose my hold of 
everything, and to be cut adrift upon a fearful sea of unbelief 
and sin. I doubted Jesus - and nothing else was of any 
account. None of my past experience seemed worth 
anything, and Satan urged me to throw the whole thing up, 
and to turn to the world for that satisfaction which he tried 
to persuade me I had not found in Christ. So dreadful a 
thing is the slightest unbelief! 
But my faithful Saviour would not let the Devil thus carry 
off one of His sheep, and he has delivered me from the snare. 
I do trust Him now, I can trust Him, l will trust Him 
unconditionally! He may do with me altogether as He 
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pleases, He may give me joy or may with-hold it, He may 
lead me through the wilderness or through the fruitful land, 
I will never doubt Him again, nor think hardly of His 
dealings with me. I will lie passive in His hands, and know no 
will but His! I thought I had given up everything to Him 
before, but no giving up was ever like this, for now I am 
surrendering the very thing, which all else was given up to 
obtain - and that is fil, and feeling. and the manifested 
presence of my Lord. I will trust Him even though I may 
never know any task of these things. He Himself shall be my 
all-sufficient portion and I will /et Him do with me both soul 
and body as he pleases. He knows what I long/or, and what 
it has seemed to me that I really needed, and I know that He 
will give me just what is right, and I trust Him - I trust Him, 
I trust Him. No other words can express the attitude of my 
sou/-J l!J&E Jesus! The other evening I trusted Him for the 
present, now I trust Him for all the future, I will never doubt 
H . . ' 1m again . ... 
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The Revival Years: 1865-75 
Following these new spiritual experiences, the Smiths plunged 
into a whirl of holiness evangelism. They spoke in the summer camp 
meetings of the Methodist sponsored National Camp Meeting 
Association. They also cooperated with leaders of the deeper-life 
movements in non-Methodist traditions. Dr. Levy (a Baptist), 
William Boardman (a Presbyterian), and Dr. Charles Cullis (an 
Episcopalian) soon became close friends and co-workers as the post-
Civil War Holiness revival surged to its climax in the late 1870's. After 
the family's return from Millville to Philadelphia in 1868, Smith's 
active involvement in the affairs of Whitall-Tatum faded and his 
engagements multiplied. Both Robert and Hannah began to 
contribute articles to religious periodicals in America and England. 
The intensity with which Robert Smith followed his new calling 
apparently stirred up a family pattern of alternate moods of elation 
and dejection - an almost manic-depressive syndrome. The death in 
1872 of his son Frank, a promising young Princeton student, 
exacerbated his condition. He never again was to be completely free 
of this affliction. Eventually it contributed to the disintegration of his 
ministry and himself as a person. 
By 1873 Hannah and her family were desperate in their efforts to 
break Smith's relentless round of speaking engagements, hoping to 
reverse his deteriorating mental and physical condition. Finally, with 
the help of the family physician, Smith was persuaded to interrupt his 
evangelism efforts by going to a place "where no one could 
understand him." Egypt fitted that stipulation and so he planned a 
trip that would include a stop in England before proceeding on to a 
pleasure trip up the Nile. He began his journey in the summer of 
1873, but instead of reaching Egypt and the desired rest and 
recuperation, a series of contacts with English evangelical clergy and 
lay people quickly enveloped him in a schedule of parlor and 
breakfast meetings as intense as the routine he had left behind. 
The two-year public ministry which followed in England, Holland, 
France, and Germany, according to B.B. Warfield (a not-too-friendly 
critic of Smith), was one of the most spectacular in the history 
of modern evangelism. By the summer of 1874 Hannah's initial 
reluctance to accept this change of plans was overcome by her 
husband's exuberant letters and the glowing reports of English 
ministry which began to appear in American religious papers. After 
Smith's repeated appeals she joined him and began almost 
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immediately to participate in his meetings. 
During this period Hannah made the many English friends who 
were to welcome her back to England when she set up permanent 
residence there in 1888. At the top of that list was Georgiana Cowper-
Temple, wife of William Cowper-Temple (later Lord Mount-
Temple). The couple was master and mistress of beautiful 
Broadlands Estate at Romsey in Hampshire. They invited the Smiths 
to hold outdoor meetings under the beech trees on the lawns of 
Broadlands in the pattern of the Methodist camp meetings they had 
known in America. 
The Cowper-Temples were representatives of the widening 
support that holiness evangelism was attracting among Victorian 
evangelicals both within and without the Church of England. The 
popular impact of the Moody-Sankey campaigns which were 
underway at the same time undoubtedly helped to secure a hearing 
for Robert Smith's essentially Wesleyan perfectionist teachings. 
Hannah's superior abilities as a public speaker and writer also were 
positive factors in the promotion of the work. It was in the 
Christian '.s Pathway of Power, a holiness periodical begun by Smith 
in the spring of 1874, that Hannah's series of articles on the higher 
Christian life were first published. The series was gathered into a 
book the following year under the title. The Christian '.s Secret of a 
Happy Life. A devotional classic was born and the initials of the 
author "H.W.S." were permanently introduced to the world of 
Christian spirituality. 
The apparent success and spiritual impact of the now famous 
Brighton Convention for the Promotion of Holiness, in May of 1875, 
seemed to be the crown that capped the triumphant preaching tour 
which Robert Smith had enjoyed on the continent in the spring of 
that year. Lutherans, Methodists, French and Dutch Calvinists, 
pastors and theologians, had swept into Brighton in Smith's train to 
join a broad segment of English churchmen and lay people in ten 
days of spiritual devotion. And they had not been disappointed. 
There were personal testimonies to new spiritual life on every side. 
The triumph, however, only accentuated the trauma which quickly 
followed for both the Smiths and the movement they represented. 
Rumors which charged Robert Smith with moral and doctrinal 
deviance began to surface. The English committee, under Sir 
Stevensen Blackwood who was sponsoring Smith's work, recom-
mended that he halt his ministry immediately. All the old demons of 
17 
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depression returned to haunt Smith's soul again. The first Keswick 
Convention for the Promotion of Holiness in July of 1875, at which 
he was to be featured speaker, almost faltered when the sponsors 
learned he would not be there. Hannah was intercepted at Dover on 
her return from a Swiss vacation and directed to Paris. There she 
found Robert in a state of collapse from which he never again would 
fully recover. Baffled by the sudden turn of events, she conducted 
him and their children back to the peace and refuge of her parental 
home in Philadelphia. 
Robert Pearsall Smith ( 1827-1898) 
Taken in 1875 at the height of his evangelistic career. 
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SECRET OF A 
I HAPPY LIFE .I 
! ! 
I I 
5 \ 1 3 'J 
Pl \I' \l 1 1: l'' 
[Hannah Whitall Smith.] Hsin-
tul kulal-/e mi-chuleh, Trans. 
Hsio-yao-chuln. [Shanghai?]: 
Chung-k•uo sheng-chiao-shu-
hui, Ta-ch'ing k'uang-hsui er-
s hr-san nien sui-tsu ting-yo 
( 1897). 
Hannah Whitall Smith. The 
Christians Secret of a Happy 
Life. London: Nisbet and Co., 
printed 1945. 
Over I 06,000 copies of this 
particular edition were sold. 
The title was published in over 
30 English editions. 
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MEETINGS FOR SANCTIFICATION 
PO'\VER FOR SERVICE. 
WEDNESDAYS, MARCH 4, 11, 18, 25, 1874, 
10 to 12 o'Clock. A.JI. 
4'1 TBa 
TOVSCl ••m•a 
CHRISTIAN ASSOCIATION ROOMS. 
185, Al.OERSGATE STREET, 
LONDON, J:.O. -A c1erUe far furiher aont-o. 1-rilig been es. 1 
,.._a bi aoma who lott.aucled t.ha Bteakfaat Meeting 
called by t.ha Prelricla\ol the w..i.,..u Ooofereaee, 
Bn. Ww. Aullv .. Sr• J'UNCl8 LYCJm, ul4 T. B. 
lbrmuu. to Bn. w. & BOl..lllJWt and R. 
Puuu.r. S•tt•, ol. A-i., it au been arranged 
to hold • aboTe for the ..,,. purpo19, and 
for prayer -1 pe..-1......,.. 
Your OOlllpaD.Y ii mpeotfallJ and aleotioutel7 J 
requ.ted. 
The miui.tml of the Tariou bruehel of the 
Ketbodllt body are iaol11ded in thit ilnitation. 
Song sheet distributed at the 
1874 Broadlands Conference, 
site of the Smith's first English 
triumph. 
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Invitation to one of the early 
London meetings for sanctifi-
cation at which Robert was a 
featured speaker. 
I" THE ALTERED MOTTO. 
, Oh ! the bitter shame and sorrow, 
That a time could ever be 
When I let the Saviour's pity 
Plead in vain, and proudly answered '. 
"All of •elf. and none of Thee." 
Yet He found me; I beheld Him 
Bleeding on the accursed tree, 
Heard Him pray : " Forgive them, Father!" 
And my wistful heart.•aid faintly: 
" Some of •elf, and some of · fhee." 
Day by day His tender mercy 
Healing. helping, full and free, 
Sweet and strong, and ah ! so patient ! 
Brought me lower. while I whispered: 
"Less of self, and more of Thee." 
Higher than the highest heavens, 
Deeper than the deepest sea, 
Lord, Thy love at last hath conquered ; 
Grant me now my soul's desire: 
u None of self, and all of Thee." 
TH. M. 
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P.\Tll Y OF PO\YEH. 
The Christian's Pathway of 
Power. London. 1874-78. Con-
tinued by Life of Faith. 
This publication, first edited 
by Robert Pearsall Smith, later 
became the official voice of the 
Keswick Convention, the con-
tinuing Higher-Life force in the 
U.K . 
&.u vE' c,(.(,, t:J,.,,_f,f 
,.. ,,.,,,.,d * """"' J.. .,,,,,.,. 
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'"; l. 
Swiss pastors who attended the Brighton Meeting, May 29 - June 7, 1875. 
This gathering marked the summit of Robert's evangelistic career. Over 
7,000 individuals came to hear Smith and other speakers expound on 
holiness. 
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This German language account is indicative of the impact that Robert 
Smith's teachings had on European Protestantism. Die Heiligungs-
bewegung, a German holiness movement, can be traced directly to Smith's 
influence. 
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Dr. Charles Cull is of the Boston Faith Work and a copy of his paper, Times 
of Refreshing. Dr. Cullis, an early supporter of Robert Smith, arranged the 
Framingham Conference in an attempt to revive Smith's ministry. 
of llrf1trshinn 
CHRISTIAN LIFE AND CHRISTIAN TESTIMONY. 
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Home Again: 1875-1889 
On their return to the United States, the Smiths were quickly 
convinced that God had released them from their former ministry, 
even though it took a while longer for Dr. Charles Cullis and other 
friends in the Holiness movement to accept that fact. Robert went 
back to his work of traveling for the Whitall-Tatum Company. 
Hannah began to involve herself more deeply in the activities of the 
Women's Christian Temperance Union. She continued her writing, 
contributing to various periodicals, authoring new books, and giving 
the rest of her time to the care of her aging parents and her growing 
children. Mary, Alys, and Logan were the only ones of her six 
children still living, and, she devoted herself to them completely. The 
constant demands for keeping up with her writing deadlines and 
responding to the incessant invitations to speak in churches and 
temperance meetings made her daily schedule seem impossible. Add 
to all the above the extensive correspondence, which throughout her 
life was a regular part of her daily regimen, and her consistent 
strength and vitality are all the more remarkable. 
The family's financial resources allowed them to enjoy summer 
camping trips in the still primitive New York Adirondacks, and the 
still more primitive wilderness of Yosemite and Yellowstone 
National Parks. (Later, however, Hannah admitted that she had 
hated camping and went along only for the children's sake.) The 
Smiths also enjoyed the Whitall summer home at Atlantic City, and 
later a new vacation spot in the Maryland mountains which Hannah 
and her sister Mary Thomas, wife of a Baltimore physician, had 
bought and developed. 
During the same period Hannah was restoring her broken 
relationships with Quakerism. She and Robert had poured their 
religious energies into holiness revivalism partly because they were 
impatient with the stark traditionalism which they had experienced 
in their Philadelphia Quaker meeting as young people. The 
Baltimore meeting finally accepted Hannah into membership after 
her return to America in spite of her continuing commitment to the 
explicit universalism of her "Restitution" heresy. By 1883 Mary, the 
older daughter, was at what is now Radcliffe College and Logan was 
at Harvard. Both had carried letters of reference to Cambridge 
(Mass.) from Harvard's William James, already a family friend. 
The visit to Harvard in 1884 of a young Irish Catholic graduate of 
Balliol College of Oxford spun off a web of consequences which 
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inexorably drew the Smith family back to permanent residency in 
England. Mary and the young lecturer, Frank Costelloe, fell in love. 
In 1885 Mary followed Costelloe to England. Hannah's desperate 
letters followed her, seeking to dissuade her from entering into a 
Catholic marriage. It was all in vain; Mary and Frank were married 
at Oxford in 1885 with the Smiths in attendance. Dr. Benjamin 
Jowett, the noted master of Balliol College, hosted a wedding 
reception for Frank (a favorite pupil of his) and his American bride. 
The newly married couple settled into a home near the Parliament 
buildings on the Thames embankment. In 1887 their first daughter, 
Ray Conn Costelloe, was born. 
The return to America after the wedding was difficult for Hannah. 
She was leaving her beloved Mary behind to fend for herself in a 
marriage which Hannah had not really wanted. By 1888, with both 
Mary and a new granddaughter too far removed from her direct care, 
Hannah convinced Robert to move the family to England. Their visit 
in 1885 had given them the chance to renew the friendships which 
they had made during their religious work ten years before: Andrew 
Jukes, Edward Clifford, the now Lord and Lady Mount-Temple of 
Broadlands, their Quaker friends - the Guerneys and the 
Braithwaites - and many others received them warmly. Logan was a 
student at Oxford. England was the place to be. They rented a home 
along the Thames at 44 Grosvenor Road, two doors away from 
Mary's home. The last threads of Hannah's home ties in America 
were unraveling as she said a final goodbye to her sister Mary, who 
was dying of cancer at her Baltimore home. 
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Frances E. Willard (1839-1898) 
Frances E. Willard. Autograph letter, signed, to Hannah W. Smith. 
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Women's National Christian Temperance Union 
Headquarters 161 LaSalle St. 
Chicago 
Dearest HWS 
What a lovely picture you make of your summerings "and 
l soe weary Ju' o 'care!" Well- /"rejoice with them that do . . '' re101ce. 
Your Mary's evolution delights me - She'll be her gifted 
The Smiths - a Biographical Sketch 
Pa and Ma rolled into one! Do let her be! I want her for a 
burn in' an' a shinin' light in the International Council. -
Our New York WCTU National Convention will be shorn if 
you don't come across - please do! Let me know for wish to 
advt. Bring Margaret Lucas and Maryl How they would 
with thee set us off! Thee and Mary quite mistake (sic)about 
the dolls. It isn't a wee personal question but we want the 
whole history. Mystery & Philosophy of Doll-worship in 
nursery Chapels and play House and shrines looked into. 
There's a deep somewhat under it all. I want my own views 
simply as a sort of tenet. The matter has been widely stirred 
up in America. Olive Seward is getting up a magazine-
symposium upon it. Do go to the bottom of it & set 
paragraphs afloat in British press for I do assure you the 
women question is in it - big as a Mountain. lam sending 
you Bellamy's book. 
Ever thy 
Frances 
l have Madge's depressing cartoon always abef ore me on 
my desk! The world WCTU in Britain is dead but for you 
ili2: 
Frances E. Willard. Autograph letter, signed, to Hannah W. Smith. 
En route in New York 
Nov. 10, 1888 
Dearest HWS 
I have just been to Corning, N. Y. to see Dr. Ingersoll at 
whose cure my nephew has been staying to try to leave off his 
habits; (It is Rob whom you have helped me with & I am 
glad to say that he improves). Dr I. has a great interest in 
R.P.S. & greatly wishes to see him & you. He is certainly a 
man worth studying - a specialist in archeology and a very 
earnest man. You who study so many things ought by all 
means to study him. Religions are his live long subjects of 
research. I think you do not often find a more Simon pure 
inspired crank. Suppose you with him & anyhow I want you 
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to make a point of seeing him when you come home. 
Am so sorry you've lost dear Lord M aunt-Temple - that 
is, in a sense, but it seems silly to be sorry when a sweet soul 
goes home to heaven. 
We had a magnificent Convention - much the finest of 
all. We wished you & a cable gram was ordered. I hope Mary 
Woodbridge will go to England this year. Cleveland is 
defeated contrary to speculation. Our folks won't stand any 
"tariff nonsense"- wherin, they are geese. Prohibition vote 
shows good gains. 
Nan & l are going home - speaking en route. Dear 
Mother is better. With love to all I am always devotedly thy 
Frances 
Enjoyed thy company letter immensely. 
Walt Whitman. Autograph letter, signed, to the Smiths. (see text on 
following page). 
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Camden, New Jersey 
U.S. America 
Nov. 2, 1890 
Enclosed my latest piece just out - just now a whirling 
"tempest in a teapot" here in NJ and Penn - the county & 
state election - more angry and dispicable even than usual 
- Nothing very new with me - Dr Bucke and John 
Burroughs have been to see me - both are well- you rec' 
the newspaper report of Ingersoll's grand address I suppose 
- fine & sunny today, cool - I shall get out an hour in 
wheelchair - have grip & bladder trouble - good spirits 
the same - Have not had any word from any of you now for 
some time - Dear Logan seems most attentive - God bless 
you all 
THE BROTHERHOOD OF THE NEW LIFF 
v. 
THE MAN, THE SEER, THE ADEPT, THE AVATAR; 
Walt Whitman 
Thomas Lake Harris. The 
Man, the Seer, the Adept, 
the Avatar, 2nd ed., rev. 
and enlarged. London: E. 
W. Allen, 1897. 
In 1880 the Smiths visited 
Harris at his colony, the 
Brotherhood of the New 
Life, north of San Fran-
cis co. Note Hannah's 
handwritten comments. 
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The Expatriate Years: 1888-1911 
Robert Pearsall's years as an expatriate were filled with rounds of 
social activities and the nursing of his real and imagined illnesses. 
Hannah dutifully cared for him. He had always been loved as a father 
by the children, but by now most of the family (Hannah included) 
had very little respect for him. A late-in-life liaison with a woman 
who lived across the Thames from the Smiths certainly further 
aggravated his relationships with the family. In London or at their 
country home at Fridays Hill in Haselmere to the south, he 
frequently spent his days entertaining friends and neighbors 
including Lord Russell and Lord Tennyson. His children enlarged 
their circle of friends to include Bertrand Russell, George Bernard 
Shaw, John Maynard Keyne, Sidney and Beatrice Webb, and the 
young Stracheys. Much of Robert's time in Haselmere, however, was 
spent in his Bo Tree House, an elaborate tree house he had built 
behind the Fridays Hill home. There he engaged in solitary musings 
like some silent Buddha. Robert Pearsall Smith died in 1898. There is 
no grave, no marker. His body was cremated. 
Hannah's years in England were as active as any of her earlier years 
had been. She became deeply involved in the English temperance 
movement. Through her close friendship with Frances Willard, the 
leader of the American movement, she was instrumental in bringing 
the two together to form the International World Women's 
Temperance Movement. Because of her effectiveness as a platform 
speaker her Bible studies were printed in temperance papers 
throughout the world. Her name was on fliers and broadsides 
announcing meetings of religious and social causes all over England. 
A host of reform movements eagerly sought her support. Her 
political instincts were keen and she reacted to injustices around the 
world, writing to czars and kings to express her concerns. Next to her 
promotion of temperance, the closely related issue of women's rights 
was important to her. Late in life, when confined to her wheel chair, 
she regretted that she could not take part in a suffragette march and 
rally in London. 
All the while she mothered her family - keeping in touch, 
admonishing, advising, supporting. Much of her concern was 
centered on Ray and Karin Costelloe, Mary's two children, who had 
been left behind with their father when Mary went to Italy to live with 
Bernard Berenson, the art historian and critic. Mary married 
Berenson after Frank Costelloe's death in 1899. Alys, Hannah's 
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younger daughter, was closely associated with her mother in 
promoting temperance, woman's suffrage, and other causes even 
after she married Bertrand Russell in a Quaker wedding in 1894. 
Hannah gave her encouragement to her granddaughter, Ray, as she 
too became active in the women's movements of the early twentieth 
century England. 
Ray eventually married Oliver Strachey, a brother of the more 
widely known Lytton. Karin married Adrian Stephen, a brother of 
Virginia Woolfe. It is obvious the family was readily accepted by 
many in the upper levels of English society. Hannah's biographers 
have spiced up their story of the later life of this Quaker author of 
The Christians Secret of a Happy Life with their anecdotes of her 
visits to the fashionable Ascot Races. Hannah's presentation of an 
expensive cigarette holder to Mary Berenson, with the remark that 
she did not need to make a point of reminding people that she had 
received it from the author of The Christian's Secret of a Happy Life, 
was also a favorite of writers. Hannah told her daughter that if she 
had to smoke, the gift might save her from some of the poison she was 
inhaling. 
In all of this, Hannah's religious faith never wavered. She had 
modified her views of what was safe and best in religion. Although 
this had put some distance between her and some of the concerns to 
which she had so avidly committed herself in earlier years, the ties 
were not completely broken. Many of the basic religious emotions of 
other times and circumstances were lyingjust below the surface of the 
concerns which occupied her later life. In one of her letters, she 
recalled the spiritual thrill of the Holiness camp meeting of her earlier 
evangelistic days as unlike that of any other experience she had ever 
known. She continued to act as a spiritual counselor to thousands 
through her Bible readings and books. She spoke in British churches, 
Anglican and Free, and her own Quaker meeting houses. Her little 
devotional classic kept letters of appreciation and requests for 
spiritual counsel coming to her from all over the world as The 
Christians Secret came out in successive editions in England and 
many other languages. 
Before she died in 1911 she wrote her autobiography, The 
Unselfishness of God, and gathered together newspaper and 
periodical accounts of new religious movements, such as the 
Pentecostal and Healing movements just then coming to the attention 
of the public. She filed her clippings under the heading "Fanaticism." 
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She was unable to forget the dangerous delusion of the desire for 
physical manifestatoin of mystical delight, which even she herself 
had sought for a time in her intense desire to experience God. When 
old converts of the glorious days of the revival of 1874-75 wrote to 
her in her last years, she could not help but remember that Robert, in 
his instability and weakness, had stepped over the fine line between 
responsible spiritual liberty and uncharted license and fanaticism. 
"The Fall" had destroyed Robert and challenged every reserve of 
faith and personal courage which Hannah could muster. 
These spiritual reserves, combined with the unusual health and 
physical strength she enjoyed up to the physical afflictions she 
suffered in her old age, had made possible her unusual accomplish-
ments in the midst of circumstances which would have destroyed 
most women of her, or any day. Her letters throughout her life are 
almost totally free of complaint or reference to her troubles. She also 
had the remarkable ability of not chiding Robert about his failures 
and weaknesses. In only one letter later in life does she speak with 
regret of her children's lack of the kind of religious faith which had 
kept her through all these trials In that letter she lays the chief cause 
for their lack of faith on Robert's apostasy and weakness. 
Hannah's lifelong attitude in the face of death was so positive that 
friends, even those close friends who knew her well, were probably 
shocked when they received letters of condolence at the death of 
family members or word from her of deaths in her own family. Death 
was welcome! She rejoiced that loved ones were gone and did not 
wish them back. In the will of God, death meant freedom from the 
limitations that life in this world placed upon the heights to which 
human spirits were meant to soar because of the "Unselfishness of 
God." She had made as much of life in this world as any woman of 
her time; but at its best it always kept her from knowing as she 
wanted to know. Even with her "top eye" she had never been able to 
plumb the many mysteries of the spiritual life her wide-ranging spirit 
had sensed but not seen. The best days lay ahead and God would be 
there to tell her more. 
Hannah Whitall Smith died at Iffley Place, Oxford on May 1, 
1911. 
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Hannah Whitall Smith. Note attached to a newspaper clipping from the 
June 15, 1895 London Echo describing the "invasion" of 175 London chapels 
by women preachers. 
One of the most interesting things that took place during 
our work of meetings was on Sunday the 16th. The 
newspaper extract opposite describes it, and also describes 
me as l appear to English eyes - "active though elderly." ft 
was a wonderful thing to get an entrance for women into so 
many places of worship in London, and thefunny thing was 
that when our supply of women failed and we offered men, 
nobody would have them! No wonder. 
Mary, Hannah, Alys in 1898. 
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A PUBLIC MEETING 
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On THURSDAY, May 9th, 
k> the'"•' ... w .. .. ,-. TemP"Ntttlll A••i•r...,n, 
,.f &1 a.-l.1u1 l\r·1·1, Auib.Ot:' of •· Bv-.rr..tt.., &htfi•4l.'' 
Chair lo b8 token by MISS COLMAN, of 7-80 pm 
In the Af«-rnoon at 
in tlH' Hall of tlitJ Chnrch 
The Asbury Seminarian 
Temperance braodsides. 
Mrs. Smith was very ac-
tive in the temperance 
movement in the U.S. 
and in the United King-
dom. She served as sec-
retary of the British W. T. 
A. for several years. 
Invitation to a reception at the International Congress of Women, 1899. 
Mrs. Smith worked zealously throughout her life to increase the influence of 
women. 
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UMf ff ON, 
B. W. G. T . U. 
MRS. PEARSALL MITH 
(H. W. S.), 
W I L L VISIT BE D FORD 
ON IVIA Y 31, 1895, 
\ND W I J.l •DV 1 SPEAK AS FO i i.OW 
I BIBLE READING 
IN 
INSTITUTE, HARPUR STREET. 
3.IO P M 
TH E QUARTERLY TEA 
Mmtrr .. nd •fh1BWT A w11l 
ST. PAUL'S WESLEYAN SCllOOLROOll. PUBLIC ... ,,MEETING 
Ml I 11 (I t I I 
MRs. PEARsA.LL sMITH. 
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William James. Autograph letter, signed, to Hannah Whitall Smith, May 13, 
1908. The complete text is printed below. 
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Oxen/ ord Hall 
15 Magdalen St. 
May 13.08 
Dear Mrs. Pearsall Smith, 
I am sorry to say that we have a previous lunch accepted 
for the 19th, and are now so doubledeep in engagements for 
all the other days of our stay that I don't dare to propose and 
alternative day for lunching with you. I got here in a very 
fagged condition, and have to spare myself from social 
functions on my lecture days, finding that the lecture 
"hollows me out" considerably. 
Let me drive out some afternoon, dear Mrs. Smith, and 
have a friendly cup of tea with you. It will be very pleasant to 
see you again. 
Very sincerely yours 
Wm James 
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and healeth them. 
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Leaves of Healing. Chicago, Zion City, Ill. v.l, Aug. 31, 1894 +,a periodical 
published by John Dowie, founder of the Christian Apostolic Church. The 
large number of items like this in the collection are evidence of Hannah's 
strong interest in unorthodox religious groups. 
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APRIL. 1908. 
"CONFIDENCE" ,J , 
a pentecostal paper for ,,. 
Great J3rttatn. , 
"This ls the M WC 
have in f)im, that 'I we asl( C1ft)'thing 
acc:oMmg 1o Ob will, ne 11¢--as: ftnd 
if 1re know that ne hear .. 
ft oslt,· 'ft ·tuJoy M we have the 
tiom tltat we dC$ired from fjint" 
-1 Joh11 "·• 14-15. 
,. The Lord shall be tJJy CONFIDENCE, 
dnd shall keep thy foot from being tdken." 
--Prm" iii., 26 . 
...__ __ ._J 
MONKWEARMOUTH, SUNDERLAND, 
ENGLAND. 
f=REE. 
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FOL.LOW AFTER Lav,-, yet earnestly desire 
Sporitu.;il Gifts. ovwn - - -
·1 
7 z ur•ww-, 
.. " ut Suncferlund. J-.., 
' 
Examples of the large 
number of early Euro-
pean pentecostal materi-
als in the collection. (This 
page and p. 38) 
... . J ..... 
L. 
A Vicar's 
Testimony 
---;;:_ -----=---=:.. - -::: 
(Rev. A. A. BODDY.) 
\1\11\,.\lll\ lhc lord i, ul hund. 
FREE COPY 
Edward Clifford. Autograph letter, signed, to Hannah Whitall Smith. 
Clifford was the founder of the Church Army, an Anglican organization that 
similar to the Salvation Army. 
52 Wigmore Street, W. 
My Dear Mrs. Smith, 
Sunday, June 26, 1897 
I have perfectly clear light that our sufferings in death are 
to be accepted as blessings and invaluable friends when we 
can't get rid of them. 
I think the other view would turn my life into a 
nonsensical fret about myself and others. 
I believe we can use faith as we use medicine, but that 
neither of them is always available to remove the trouble. 
Our part is to ride through them and over them - sitting 
with Christ in heavenly places - not to get rid of them. 
We are not here for the sake of having an easy painless time. 
39 
40 
The Asbury Seminarian 
What a blank the history of every kind of saint would be if 
that were so. The fanatical healing people (which doesn't 
mean all who believe in healing) are a bit cracked I think, not 
quite the best sort. 
So stick to your "Thy will be done" and steady praise in 
anguish. I feel sure about it. You have a blessed way of 
sitting at peoples feet and being willing to think them 
messengers - but don't let them persuade you that you have 
made a mistake on that point! 
I look for Alice and you tomorrow morning. 
TRIUMPHS OF FAITH 
A \1U'<TI ILY JOL'HN"-l 
DEvOfED TO 
DIVINE HEALING AND THE 
PROMOTION OF CHRISTIAN HOLINESS 
EDITED llY CARRJl. JUDD MONTGOMERY 
VOLUME XXVI 
flf l LAH. MUJ-" C()lJLQ P 0 
Yours truly 
E. Clifford 
u l' 
Triumphs of Faith. Buffalo, N.Y.; Oakland, Cal. I, 
1881+ The editor, Carrie Judd Montgomery, was a 
long time holiness healer who was swept into 
Pentecostalism soon after the Azusa St. revival. 
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.John Astworth. Autograph letter, signed, to [Hannah Whitall Smith]. 
Discusses the Doukhobors, a Russian sect of unknown origin. A large 
number had emigrated from Siberia to Canada where they refused to accept 
the laws and occasionally marched long distances in large groups. 
3 [Holseley] Place, 
Withington 
Manchester 
Nov. 25, 1902 
Dear Friend, 
Your card making enquiries about the Doukhobors has 
been sent on to me - It is at present rather difficult to say 
much about the extent of the present agitation. 
The section affected is known by the Cypress and North 
Colony - they have always been the ones most easily 
influenced by agitators - there are about 1500 out of a total 
of 7600 - The latest report I have received from the 
Government is that the women and children were sent to 
their villages from York ton and the men were entrained at 
Minnedosa and taken to Brown River from whence they 
will travel to their Villages, where they have a plentiful 
supply of grain and com/ ortable houses to dwell in - I have 
visited these people in 1899 and 1901. On the latter occasion 
I went to over 40 villages out of the 52. The attitude of this 
portion is very trying to friends yet it is gratifying to know 
the Government officials are so patient with them, as they 
look forward to the time when the younger ones will fall into 
line and carry out the requirements of the law. 
If you would like to know more about them I shall be 
pleased to send you my address to peruse upon getting back 
from a friend who is reading it. 
Yours sincerely, 
John Astworth 
41 
The Asbury Seminarian 
Selected Bibliography 
Robert Allerton Parker. A Family of Friends: The Story of the 
Transatlantic Smiths. London: Museum Press Limited, 1960. 
(Published in U.S.A. under the title, The Transatlantic Smiths) 
Philadelphia Quaker: The Letters of Hannah Whitall Smith. Edited 
by her son, Logan Pearsall Smith. New York: Harcourt, Brace and 
Company, 1950. (Published in England under the title, A Religious 
Rebel) 
Religious Fanaticism: Extracts from the Papers of Hannah Whitall 
Smith. Edited with an Introduction by Ray Strachey. London: 
Faber & Gwyer Limited, 1928. 
Mrs. Pearsall Smith (H.W.S.). The Unselfishness of God: And How 
l Discovered It. London: James Nisbet & Co. Limited, 1904. 
(autobiography) 
Barbara Strachey (Halpern). Remarkable Relations: The Story of 
the Pearsall Smith Family. London: Victor Gollancz Limited, 
1981. 
Ray Strachey. A Quaker Grandmother: Hannah Whitall Smith. 
New York: Fleming H. Revell Company, 1914. 
42 
Book Reviews 
Freedom and Grace: The Life of Asa Mahan, Edward H. Madden, 
and James E. Hamilton, Studies in Evangelicalism, No. 3, 
(Metuchen, NJ: The Scarecrow Press, 1982). 273 pp., $17.50. 
Since the appearance of Timothy Smith's Revivalism and Social 
Reform in 1957, historians of American religion have become 
increasingly aware of the central role Perfectionism played in the 
nineteenth century. Charles G. Finney, second President of Oberlin 
College, has been rightly recognized as the bridge via which the 
dominant stream of American religious experience crossed from the 
Puritan thought of the country's roots. In recent years, however, 
there has been a growing appreciation for the role which Oberlin's 
first President, Asa Mahan, played in that transformation. An 
accurate assessment of his impact has been hampered by the fact 
that, aside from his Memoirs published in 1882, no full-length 
treatment of his life has been offered. One hundred years later, 
Freedom and Grace has appeared to fill this gap. 
Mahan, born in New York State in 1799 to Presbyterian parents, 
was instilled with "Old Light" Calvinism during his youth. His 
conversion experience in young adulthood rendered this theology 
unconvincing. While at Andover Seminary in preparation for 
ministry, he accepted "New Light" Calvinism as the answer to his 
quest. Believing that nothing is either sinful or righteous unless it is a 
free act of the will, Mahan would, with Finney, go on to develop a 
concept of Christian Perfection within the Reformed Tradition that 
was very close to Wesley. They argued that since all sin is voluntary, 
it is inexcusable. The provisions of the New Covenant enabled the 
Christian to choose the good in every instance of responsible choice. 
To choose correctly, however, a second work of grace, entire 
sanctification, must completely overwhelm the person's will. 
According to Mahan, the individual enters this state by faith through 
an act of entire consecration and attains completeness of abiding 
trust. The power of sin would be then replaced by the power of the 
Holy Spirit. The regenerate enters into a state of perfect obedience 
and experiences a new dimension of joy, peace, freedom and stability. 
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Mahan 's vision of Christian Perfection was not limited to the 
individual. The call was for the whole Church to experience a 
sanctification of perfect love within its communal life. A microcosm 
of the life of the world to come, the Church was to become the 
principal agent for societal reform as well. It was not to rest "until 
every form of iniquity" was "driven from the earth." 
In his pastorates in New York, Ohio and Michigan, in his college 
presidencies at Oberlin, Cleveland and Adrian, and in his writings, 
Mahan urged his charges to action which he felt would usher in the 
Kingdom of God on Earth. Active in such reform movements as 
abolition, co-education at the college level, women's rights and 
temperance, Mahan took positions that continually set him at odds 
with the majority of society. In addition, his conviction that he was 
right in the stands that he took was coupled with the suspicion that 
those who differed with him had failed to gain adequate light on the 
subject. Such a stance often led to charges of arrogance, self-
centeredness and pride and helps explain the troubles that forced him 
to move on throughout his life. 
Retiring at age 73, Mahan spent the remaining sixteen years of his 
life in England where he wrote eight books, edited two periodicals, 
The Banner of Holiness and The Divine Life, and was actively 
involved within the English holiness community. 
Freedom and Grace is organized geographically focusing on his 
time in New York, Cincinnati, Oberlin, Cleveland, Michigan and 
England. Within each chapter, Mahan's life is dealt with topically 
rather than chronologically. While having the advantage of tracing a 
theme to its completion, the overall effect on the reader is sometimes 
disjointed and somewhat disconcerting. One suspects there is also a 
tendency to understate Mahan 's weaknesses and to show his 
opponents unnecessarily in an unfavorable light when discussing the 
many controversies in which he was involved. These deficiencies, 
however, are more than redeemed by the rich depth of primary 
source material upon which the authors draw, and by the breadth of 
understanding of nineteenth century American religious life that 
they bring to bear when interpreting the significance of their subject. 
Freedom and Grace fills an important lacunae in our understanding 
of nineteenth century Perfectionism. 
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Moral Development Foundations: Judeo-Christian Alternatives to 
Piaget/ Koh/berg, edited by Donald M. Joy, (Nashville: Abingdon 
Press, 1983). 
This volume grew out of the editor's challenge to the membership 
of the Association of Professors and Researchers in Religious 
Education in 1979. At that conference the editor presented a paper 
entitled: "Kohlberg Revisited: A Supra-Naturalist Speaks His 
Mind." The challenge was for several of his colleagues at the 
conference, who represented the Judeo-Christian religious traditions 
- Jewish, Roman Catholic, Protestant - to join him in critically 
examining the moral development theories of Piaget and Kohlberg. 
The examination should evidence mastery of the fundamental 
concepts of moral development theory and some experience in the 
usefulness of these concepts for understanding and guiding the moral 
and religious instruction of persons. 
Nine have responded to that challenge and include two from the 
Jewish tradition, one Roman Catholic, and six from the Protestant 
tradition. Among the Protestant writers is a Luthern, a Baptist, a 
Presbyterian, a process theologian who is United Methodist, and one 
who is within the charismatic movement. Each of the writers has 
done serious work with the research and theoretical contributions of 
Jean Piaget and Lawrence Kohlberg. The distinguishing feature of 
this group of writers is they are all deeply rooted in their own faith 
perspectives. 
It is noted that both Piaget and Kohlberg "take pains to set 
themselves outside any faith perspective," although some note that 
agnosticism is as surely a 'faith perspective' as any of the more 
traditionally religious ones. 
The editor sets the tone of the volume in the first chapter when he 
discusses "Life as Pilgrimage." He notes the characteristics of the 
pilgrimage to be: dynamic, relational, aspirational, epochal, and 
cumulative. Each of these characteristics relates to an aspect or 
segment of moral development research and theory. 
Both Piaget and Kohl berg set out to systematize an explanation of 
how a person develops a sense of justice and moral responsibility 
through one's life. Based on extensive research, Kohlberg developed 
his theoretical construct of three levels - preconventional, 
conventional, postconventional - of moral thought. Within each 
level there are two stages. Every person, according to the theory, 
moves through these six stages in the process of maturation of moral 
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judgment. 
Each of the writers in this volume takes that basic scheme and 
analyzes how it is helpful in understanding human growth and 
development in moral judgement. The authors also note the 
shortcomings of the theory since it is limited by Kohlberg's 
"naturalistic secularist presuppositions." The theories emphasize the 
strict empirical nature of the research procedures, and therefore one 
is limited to the realm of the physical senses, or to data which is 
"factual." Each of the authors point out lhat the realm of "values" or 
the noumenal data is short-changed by this approach. 
The reader should have some basic acquaintance with the theories 
of Piaget and Kohlberg in order to gain the most from this volume. A 
glossary of terms and a basic digest of Kohlberg's structural 
categories is provided to assist the reader who may be somewhat 
fuzzy about the terminology. 
There is some unevenness among the chapters which may cause the 
reader some frustration. The writing style varies from the calmly 
analytical to the more polemical in approach. All the writers give 
evidence they have done their homework and most express 
appreciation for the insights to be gleaned from Kohlberg's theories. 
However, all writers note that the theories are limited when one seeks 
to explain the full range of processes implicit in mature moral 
decision making. 
Louis E. Caister 
Academic Dean-Elect 
Asbury College 
The Victorian "Lives" of Jesus by Daniel L. Pals. San Antonio, 
Texas: Trinity University Press, 1982. 223 pp. 
Unlike many books, this one produces more than it promises. At 
the outset the reader is warned that what follows is only a "discussion 
about the attempts in Britain to match the output of Continental 
scholars who wrote on the life of Jesus during the nineteenth century." 
What is presented is a review of English writers who wrote lives of 
Christ, often to refute critical scholarship from Germany. These 
include Farrar's best-selling Life of Christ (1874), Geikie, Life and 
Words of Christ ( 1877), and Edersheim 's two-volume Life and Times 
of Jesus the Messiah (1883). These conservative, evangelical scholars 
provided English readers with edifying and informative lives of 
Christ, while on the Continent scholars were publishing studies that 
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called in question the historical truth of the gospels. The author 
provides a helpful background of each author and the response 
which each book received in England. Especially helpful is his 
comparison of British writers with critical Continental scholars from 
Strauss and Renan to Bultmann. The difference between the 
prevailing liberalism in Germany and the conservatives in England, 
Pals attributes to the difference in theological training. In Germany 
the universities placed a premium upon critical scholarship which 
found expression in lecturing. In England, however, education was 
by tutors who felt little incentive for original research. They were 
more influential than the lecturers in British univerisities such as 
Oxford and Cambridge. The author fails to note the effect of the 
evangelical revival under Whitefield and the Wesleys, the influence 
of which continued until the end of the nineteenth century. However, 
by the end of the century, evangelical Christian influence waned in 
England, and by 1910 "skepticism of the scholars and the 
secularization of the populace" made Lives of Christ unnecessary. 
The research of author Pals ends here. No notice is taken of trends 
during the twentieth century in which there was to some extent a 
renewal of evangelical religion, especially in the United States and 
Canada, but of the few evangelical scholars in England at the same 
time. Both in his research and in the analysis of his findings, Pals has 
rendered a valuable service in his review of New Testament 
scholarship of the Victorian period and his sifting of its significance. 
George Allen Turner 
Professor of Biblical Literature, Emeritus 
Asbury Theological Seminary 
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Respondl•ng ?n the Great Comm1ss10n, Asbury Theological Seminary's new to the E. Stanley Jones School of Evangelism and World Mission now responds to the world's needs through the development 
W Id of competent graduates prepared for apostolic achievement. or Beginning in fall, 1983, graduate 
students will be able to concentrate in one to 
several of the following areas: 
·Theology of Mission 
·Mission History 
·Mission Anthropology 
·Church Growth 
·Communication of the 
Gospel 
·Development of 
Congregations, Leaders, 
Communities, and 
Indigenous Institutions 
·Spiritual Formation 
·Personal Evangelism 
·Preaching Evangelism 
·Revival and Church 
Renewal 
·Executive Skills for 
Mission Leadership 
·Wesleyan Evangelization 
The curriculum will feature masters and 
doctoral degrees. 
For further information contact: 
Dr. George G. Hunter Ill, Dean 
E. Stanley Jones School of Evangelism and World Mission 
Asbury Theological Seminary 
Wilmore, KY 40.390 • 606/85&.3581 


